BINHTET R 37gdre: Translation of the Kast Mahatmya Seth Ligo

Note:

All quotation marks have been inserted into the nagart! by the translator to delineate instances
of direct speech. The text has been transcribed verbatim, with more obvious errors in
orthography or grammar or spelling — particularly those which affect meaning — corrected in
footnotes. Punctuation and missing particles have been inserted in square brackets. A nagart

full stop appears like this [I] Translation follows the noted corrections. The text uses a mixture of

Hindi, Sanskrit and even English writing conventions. Most terms are presented with Sanskritic
transliteration conventions, meaning that terminal “a” is not dropped. Therefore darsan and
darsana are the same term, with the former reflecting Hindi pronunciation and transliteration, the
latter Sanskrit. Apologies for any enduring inconsistencies in the following.

Many thanks to Dr. Satti Khanna for his extensive help preparing and revising this translation.
Preface:

The following is an English translation of a pilgrimage guidebook collected in Banaras by
the translator in June, 2014. The same cover design, with presumably the same content, was
available in other Indian languages (i.e. Bengali and Tamil). This text was selected for
translation because its content, presentation, and availability suggest that it is a resource
designed for and used by Hindi-speaking pilgrims who visit Kas1. The text describes the
greatness of the city as a holy place, and relates stories of those saved by visiting it. It also
describes, in a rather haphazard fashion, a liturgy of deities to be visited as one proceeds
around or through the ksetra, the sacred region (lit. field), of Kasr.

The Hindi used throughout this booklet is highly Sanskritized, lending the text an air of
formality, authority, authenticity, and traditionalism. The guide is sprinkled with Slokas,2 most of
which are in pseudo-Sanskrit. Sometimes, Sanskrit euphonic morphology (sandhi) is
implemented, but inconsistently, and often incorrectly. The most common errors appear to be
orthographic, rather than a misapplication of rules.

Though | did not encounter an English version of the same booklet, it is likely that one
exists. The price and language are both designed only in English on the cover on this Hindi
version.3 This leads me to believe that while the book is published in Varanasr, it is handled by
a group with a more general audience in mind. It seems unlikely that the editing and typesetting
was handled by a group familiar with Hindi: there are dozens of small, obvious errors throughout
the pamphlet. | would go so far as to say that those who prepared the text could not really read
nagart, as many of the errors are orthographic: combinations which look the same if you aren’t
familiar with the script, but are glaringly obvious if you are. For example, there are many

instances where @I is written in lieu of &I These particles are both common in Hindi, but have

very different meanings and uses: the first is an accusative oblique marker, the second is a
genitive particle. Not only is the difference obvious to literate Hindi speakers, the meaning of a
sentence would be radically changed by substituting one for another, and it would be obvious to
an experienced reader that something wasn’t quite right. Other examples involve errors which

generate non-existent words or all but unpronounceable combinations. Take ddhara &R vs.

1 The script in which Hindi, and Sanskrit, are most commonly written.

2 Sung verses, presented in meter, usually with religious content, often affiliated with Hindu
traditions.

3 Language: “Hindi.” Price: “Rs. 8.00.”
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daara grT vs. dvara gRT, for example. Here, the first conjunct looks somewhat similar to the

third, but a ddh* combination usually appears in the middle of a word, and there is no such term
as “ddhara.” The second example is impossible in Sanskrit and does not appear in Hindi: a long
vowel followed by a long vowel in this manner would result in one of them being written in full
matra form in Hindi, while the sounds would undergo sandhi in Sanskrit.

The booklet’s errors are sometimes phonetic — more common and expected errors such
as using a short vowel instead of a long one — but there are so many instances of non-phonetic
errors that | do not think the typesetter was a fluent Hindi speaker with a poor sense of spelling.
It almost appears that a form of optical character recognition was used to pull copy from other
sources, and that it was then cut and pasted without careful proofreading. This would account

for the errors of orthographic similarity: a computer might think that &I was @, especially if the

original copy wasn’t particularly clear.

Beyond phonetic and orthographic errors, there is the issue of sentence division. Often,
sentences are stacked one after the other. Sometimes, there are commas used to subdivide
units of text. The variation across sections — some well punctuated, some punctuated with
English conventions (commas),4 and some not punctuated at all — leads me to propose that
this text was indeed compiled from many sources, most of which were originally scanned. This
would account for the irregularity of the errors, and the fact that some portions are well curated
while others are not. The content of the sections upholds this proposition: some of the sections
deal with stories told in Banaras, some with descriptions of its greatness, and some describe the
order of ritual to be observed.

In spite of these errors, this work might well serve as an experiential artifact for pilgrims.
Perhaps having a copy is more important than applying specifically the details presented in it. It
could be a memento of sorts: an artifact that can be taken home after the pilgrimage, to
demonstrate to others and remind oneself of the ritual visit undertaken. Perhaps it is a sense of
the language used, rather than the specifics of its meaning, that are important for the pilgrim’s
experience. The fact that it looks like Sanskrit, and that the cover holds images of important
sites in KasT, suggests that it might be important as an object in addition to, or even more than
as, a text. This is reinforced by the fact that the image of the most important lingam to visit in
KasT (according to the text) is represented twice on the cover: once in an illustration as part of
the set of 12 lingams most important to visitors of Kast, and once photographically, with a
cartoon Siva’s energy radiating onto it. This photographic image is labelled “daréana,”
emphasizing the importance of sight to the pilgrim’s experience. Not only is it important to take
darsana while on pilgrimage to the city; the cover itself is a form of darsan. If darsan can be
taken of a drawn representation of a deity, how much better a photographic capture must be. In
this way, the guide is a devotional object unto itself, but one which suggests through its
hierarchy of — 1) text (and instructions); 2) drawing; 3) photo — a trajectory propelling the
pilgrim toward the real-world Kast Visvanatha lingam. This guidebook is then not merely an
accessory: it is designed to potentially function as a ritual object in its own right, as well as a
component integral to the layers of ritual experience of pilgrims in Kasr.

4 It is possible that English is a preferred medium for guidebooks as it is a non-region-specific
language spoken all over india, and a language of the learned, knowledge of which indicates
class. This could be a contributing factor to the presentation of details on the cover in English,
as well as the relative difficulty of finding a Hindi guide, when there were many other guides
available in English.

5 Dar$ana is a mode of religious, ritual interaction between a devotee and a deity with an
emphasis on the visual (as opposed to the aural, oral, tactile, etc.). Seeing is therefore central.
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Cover: (obverse)

sft6 B1eff ATETET — The Blessed Majesty of Kast

TIhIM7 I BeTel "I
Preft IRATY MEEs Higd

The Greatness of the Recitation Cycle® of the Pancakro$110 pilgrimage,
KasTt and Sarnath Guide Included

There are 13 images of lingams on the cover. Twelve of the limgas are artists’ renderings of the
most important lingams for pilgrims to visit while in KasT. Inside these lingams, Siva is depicted
with his consort standing in front of the golden roof of the Kast Visvanath mandir, which houses
the KasT Visvanath lingam. In front of them is a photograph of that lingam, which is labelled “Sr1
KasT Visvanatha darsana.” The importance of this image being a photograph is discussed
above. The lingams are, clockwise from top left,

Y AfeetepToT — SrT Mallikarjuna

Sft Amrear — Sr7 Nageévara

St WA’ — SrT Rameévara

sft fadegamer — Sr7 Visvanatha

St TR aR — SrT Trayambakeévara
st paRATY — SrT Kedaranatha

6 off ($rT) can have many meanings. As a proper noun, it is the name of a Goddess. When

combined with the name of a male deity, the term denotes the presence the female energy
which makes effective the actions of the male deity. Although indistinct (i.e. integrated with the
male form of the deity) she is understood to be present. As an adjective, $r1 can mean blessed,
holy, lavish, exalted, or lord. Sr7 Kast, then, can mean “Holy/Blessed Kas1” or “The Goddess
KasT.” SrT Viévanatha can mean “Lord Viévanatha,” or “Lord Visvanatha imbued with the
effective power of the Goddess Sr1.” In the following, | have most often translated SrT as an
honorific particle, but it always carries a multiplicity of meaning.

7 yaepielt

8 This is a transliteration of the English word “guide,” a use which does not fit with the high-Hindi
of much of the rest of the booklet.

9 The term used is rudraksa, meaning “eye of Rudra.” It is a type of seed held to have protective
and purificatory qualities. Here, it is a synecdochal reference to a looped string of these seeds
used to count off recitations of certain prayers of mantras, somewhat similar to the use of a
rosary.

10 Literally “five kro$a,” a kro$a being a unit of measure around 3.5 or 4 miles. This refers to the
length of the pilgrimage circuit around Kast, which passes by Sarnath. Sometimes, in Hindi, the
term has become “panc kosT,” with the terminal “a” of “panc” dropped as is common in Hindi,
and the “r’ dropped from “kros$1,” perhaps due to orthography. | have heard this modified term
interpreted as “five doorways,” but the definition based on distance is supported both textually
and by contemporary vernacular explanation.
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it goroteaR — SrT Ghréanes$vara

oft efamATer — ST Srisomanatha
oft AEThTeTeaR — SrT Mahakale$vara
it AHeT?aR — SrT Mamale$vara

oft deMTer — SrT Baighanatha

oft fomTeik — SrT Mimasankara

Cover: Reverse

The back of this booklet is also brightly covered, and depicts Siva as a mendicant, receiving
alms of porridge from Kast Annapurna Dev1. Below the image, the address of the publishing
house is listed in Roman letters. The address is in the middle of Kast, making the irregularity of
the Hindi in this pamphlet curious indeed. There are thousands of people in Kast who read and
write Hindi beautifully, and it seems likely that literate pilgrims would also notice many of these
inconsistencies. Again, this points to the importance of the booklet as an object rather than as a
text itself. Its exterior is bright and glossy, with images that would be important to pilgrims. It is
also true that Hindu, particularly Sanskrit-derived, tradition holds that the authoritative text is in
the mind and upon the tongue of a pandit, and not necessarily in a book. There is no shortage
of such pandits to recite pertinent verses and instruct pilgrims in their ritual and journey.
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Bracketed by Sanskrit full-stops, the mantra above the image reads “Om namah Sivaya,”
meaning, very roughly, “blessings be, praises to Siva.” While discerning and explaining the
meaning of Om can be a life’s work unto itself, what is important to recognize about this phrase
is that it is often chanted by devotees (it is a candidate for the taraka mantra, discussed below),
and it here consecrates the presentation of this mahatmya and dedicates it to Siva.

The image is of Siva as an ascetic, meditating while seated upon a tiger skin, with the Ganga
flowing from his hair. Just as Siva is joined by the Ganga, so too does the Ganga join Kasrt by
creating one of the city’s borders and being home to its most holy sites.

The following sloka, presented in pseudo-Sanskrit, dedicates the presentation to God, implicitly
Siva.

T TR AT o112 AT G-Hicrkd Gar13|
quTSSIel 3RYUT % g Bt TBR |

Partake of the brilliant, fragrant ocean; that glorious writ adorned with righteous devotion
(ﬁ' I EEI)’

Let me approach with cupped hands full of flowers; Oh Lord! Accept this offering!

s} 1Mt HIETET — The Blessed Majesty of Kast

Interior Text

" g

2 This is a Hindi imperative form, quite out of place in this Sanskritized verse.

13@1?
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YMISHR: — First Portion

T A THT T4l & T W 3H<Yd 96 §Y YIHHA I @rmenal %ol 7 off Hreft &3 &1 wered e, a9
s YA 7 auiT o fas <8 g ! oft faearrer snfe fai ferarstt 1 feea €, o mma & Frefisht #
ITITEHT4 BIE HY STt R T ATTATS 2 d 39! [H:3-g Jferd ue ured giar &1

Once upon a time, Lomasadi and his retinue of sages asked the blissful Saint Bhrgu, who was
seated upon the banks of the Narmada river, to tell them about the Blessed Majesty of the Land
of Kasr.16 Overjoyed, the cliff-saint began his description, saying, “Oh Great Sages!'7 The
primordial linga of Lord Viévanatha is the abode of Lord Siva, by whose power any sinful-self

that leaves its body in the revered Kast will assuredly achieve a state of liberation (E[Fcﬁ[).

BT g 2eq ISRV B dlet BN BT UTY SUT UETS 1 Ble AT b U 811 A HI&T 3792 el STrar &1

KasT: those who demolish their gargantuan sin by uttering this word will surely obtain liberation
by the acquisition of understanding.

U E J BN oIl AR Breft e # 19 ed 2

Blessed are those who eternally dwell in the realm of KasT.

14 q1q + 3TATI The first component of this word, papa, is often translated as “sin” or “sinful.” The

term sin has specific networks of meaning attached to it due to its use in Jewish and Christian
theology, and these networks should not be presumed to exist in a Hindu context. Here, papa
means infraction; trespass; ill-action; transgression; misdeed; crime; wicked; vile; evil. Most of
the infractions described here are severe, and the weight of the term “sin” is appropriate. It also
facilitates the flow of the translation: “sinful self” or “sinner” are more intelligible and digestible
than “the self typified by the perpetration of irreligious action.” Please keep this distinction in
mind whenever the term “sin” appears.

5 This verb means quit/exit/leave, and literally means to leave a body. | keep this literal
translation because it reflects a Hindu notion of a soul or self inhabiting a body, and describing
death as the exit of a soul from a body can be understood to reflect an understanding of
liberation from they physical realm. It is therefore often used to for holy people who are believed
to have escaped the cycle of rebirth. It should also be noted, however, that it is often used to
soften the brunt of the idea of death: as one might say in English “they have passed on” or “they
are no longer with us,” so too might a Hindu refer to someones death as their having left their
body. Here, it is useful to maintain this metaphysical indication due to the religious nature of the
text, but ultimately it is death that is being described.

16 Essentially the same as the title of the work, this reference includes the word & indicating
that hey are asking about the sacred geography of Kast and environs.

7 The Hindi uses the singular term for “saint” to describe the speaker and whom he addresses,
but uses the word for “sage” to denote those who asked the question in the first place. It is for
this reason that | translate g differently in these instances.

8
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2 g1 BreRgd &1 HeTeRT's ¥ el deb quid 67710

Oh sage! To what degree shall | describe the Blessed Majesty of Kasi?”

feAstar:20 — Second Portion

T2 § 31fet YRR e ATHD ST ST BT AT122 fSEehT Hewil Al A faHTaR) A1Hes g5 It &t
[1]23 Sgael BTHEE &b aoiMd B & BRUT HE I1Sal bl 231 A fAST arer # e feiar 3iR s YRy =
ToMTaRY IHT BT T A AR ford WM fd= 9dd R Iet )

In the Sat Yuga, the Golden Age, there reigned a chivalrous king named Bharidyamna, amongst
whose thousands of queens one by the name of Vibhavaro was most excellent. As fate would
have it, he was so besotted by Kamadeva — by amorous desire itself — that his enemies took
control of his entire federation of territories. Taking his queen Vibhavaro with him, and grabbing
a sword, he rode off to the terrifying Vindhya mountains.

B TR & 918 U 1S ST F IAT 7 el I § ST A B & g2l Bie o1 9 3R 317 ol &t
QT fear 319 gAY 3R 3 89 A5 a7 ® Bd I8 STam?

One day, after some time, the Queen said, “Oh king, having succumbed to Kamadeva, having
lost your own kingdom and your other women, how are we now to survive in this desolate
forest?

ST g U 31f T T & BT Bl b G20 H &1 8 FH&eb! 37TUeh! 1Y & &I FI-1fd Bt 2|

“He who forsakes righteousness (¥H) and prosperity (372f) remains indeed in the throes of
desire;24 his, theirs, and yours indeed will such a path be.

ST d ISTT T &f8T J SATpet 81 5T BHA BT FROT BId Y YA o |

Then, the king and queen began to wander about, racked by hunger and preoccupied by the
memory of their deeds.

18 HIGTR

19 Quotation marks inserted by translator to help demarcate direct speech.

20 | believe it would be more common to see this written without declining the cardinal, making
the heading instead the compound word AT |

21 Should be HE

22 Probably shouldn’t be a sentence break here.

23 Looks like sentence break should go here, based on typical word order.

24 This implies that other aims of life, namely goal acquisition, righteousness and (especially
important for this text) liberation, are being neglected.

25 Should be gx*
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T T3 efum & Wifed e & A H urd 377 o ST I € B AR R T o1

One day, a thought came into the mind of the hunger-crazed king: “I shall kill my very wife, and
eat her!”

T T IE I HIGH26 S T X1 7 haT fdb “827 HERTST HTUehT & bHcl &fHT H UIfed & 3 A eRR A A
T fAepTar B YIS BIferd 3R ST Jron Y sy |

The queen was savvy of this spark, and said, “Oh, Great King! Your lotus-face has become
shriveled from hunger. Take meat from my very body and make of it food, that your own life can
be maintained.”

A & T G, TR UTdT AT 428 I BT AR R ATl A G Bl T g0 al {Hg 399 7 Werd gv
CEHRCEICT

Hearing these words of council, the horrifically perverse king slew his wife and was just sitting to
eat the meat when two lions approached, playing with one another.

130 BT TGP ST HITT Wl §3T 3R IR BIF DI Gl W U &b 9Tl Pl el IR ST DT S&B o1 A
378 AR &Y U @M BT SAlers! Iaas2 3T JSiudiass 3iR i1 I &l S@T al JSTTeh! Saasl g1 gaiT s #
1751 Beffg T B34 3R TR Bl AR o el gATfehdT fSd 83 I STH AXeb H I BT § 3R HA85 P
EECEEEISETS RS

Upon seeing the lion the king up and ran, and after a distance of four kos36 he saw four
Brahmins who were set about carrying rice bundles.37 He slew them, and just as he was ready
to eat their rice he saw a sacred thread and their deerskin.38 Serendipitously, it suddenly
dawned on him that, “My own foul mentality has led me to slay my own wife and these

26 Should be HTe{H

27 g

28 This particle is wayward: there is no perfective verb in this sentence.

20 STt

80 Singular in original.

31 SNgl

32 3gd

38 AT

34 T}

35 jbid.

36 Roughly 2 miles.

37 Sentences divided by translator.

38 This reminds him that they were no ordinary people. Thanks to Dr. Khanna for pointing out
that he is becoming aware of his increasingly severe infractions: killing his wife is horrible, but
killing four Brahmins worse still, especially as they might have been engaged in ritual activity, for
Brahmins wouldn’t often carry rice otherwise.

10
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Brahmins; and so | am guilty of Brahminicide. For that, I'll have to endure a hundred births in
hell; and for the woman, it’ll be fifty kalpas.”39

3781 HY AR O 919 BT g faR aar 31T IeT YRYH Mehed §fF o R # 31Te JHd
BT Bl g FATAT 3R YA YBT a9 <d1 vIa F G 7 el 3R G| 37d I PIit o1 gHdb (29 & feig
TS It BUS g UET of IT Brft F Ll AT A T F 2 SRS [1] T8 G R 1 1 N Tete I
Sfiat & I BT 7RI R aTet Breft Y UgaT at ot Freft & &> HI A I UTal BTl BUS 2RG Fg b
g2l ISoTael I2rdd He 81 Tl AR g8 ¥Re0 ardt breft e off 7! T 3R 4t faedeer &1 & gor
B |

“I have committed the most grievous of sins against them!” Dwelling upon this thought, King
Bharidhumna came to the abode of Saint Sakalya. When he related the story of his deeds, and
asked the saint what expiation he should perform, the saint said, with a pitying tone, “Oh, you
poor Bastard. Get to KasT right away, for it is certain that should you wear clothing of five dark
hues, then by merely taking darsan42 of Kast they all will become white.”43 Having heard this,
Barighumna, journeying for seven days, arrived in Kast, which destroys the fears of all living
beings. Then, just by taking Blessed Kas1’s darsan, his five-dark-hued clothing shone brilliant,
lustrous white like a winter’s moon, and that wretched man began to perform ablutions in Kast’s
eternal Ganga and the requisite darsan and puja of Visesvara.

T T QT 3TERUT44 XA W, 4T faeaaTe AT Uit & qefF g § 3R aRe 7 & UMTa F 39 &5 H
fora TTewT foriee! T 3171 $I © AT |

“Ganga, oh Ganga!” By uttering thus, by performing paja and taking daréan of Sri Visvanatha at
Manikarnika, by the impact of the Taraka Mantra,46 in this dominion47 becoming like unto Siva,
he achieved liberation. Thus it is, Oh Sages.

Preft H fplt ST 34T & TR UTdt 2RR ATTdT € Y 39 319 &) Wel U 2idT 21 umicHT3 Y fd Bl
BT 81 T &

39 Kalpas = eons.

40 g

41 Also commonly written TSI

42 Dar$an (&2H) is a mode of interaction with the sacred based largely upon sight.

43 Sentence break inserted by translator.

44 I NU]

45 &Y. if it’s &, it means that Siva, with from, achieved liberation in the

46 The mantra of liberation or crossing over (taraka, caus. from ff - to cross over; achieve;
liberate; rescue; save) so that mantra which saves you or crosses you over (here, the river
dividing the living and the dead). This mantra is said to be whispered by Siva to the faithful, but
there is disagreement as to what the mantra actually is. | have heard claims that it is Om 3%,
Rama Rama I I, or Om Namah Sivaya 3% H: f@am.

47 Meaning KasT ksetra.

11
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In KasT, in whatever place and whichever way a horrible sinner leaves his body, it is certain that
he will achieve liberation. So what’s there to say about those who walk the righteous path?48

JARERT:4° Third Portion

I 750 et o ¢ FfN1st fory wreft & ufday grRRons? iR wftiews(oier &1 Fus, st dnemass 3nfe
feraferm faeamrerstt foRToTHT &, 37 B1eft F HTETeRT BT H FIT g TebaT g4I

Saint Bhrgu said “Oh, Bsis! Of that KasT in which are the,Sinner-Liberator and Manikarnika
Kund,55 the Goddess SrT made manifest, the primordial Sivalimga, and the revered Visvanatha,
what can | say about that Kas1’s greatness?

S 959 7 P12t # 919 B BIE UTq BH fhdT 3! 11 TR a9 Sg U g1 UedT 8, gafaiy, preft #
TEBY T YH BT 3R] B |

Whichever person who, having set up residence in Kast, does some infractuous deed, they
must spend three thousands years as a howling demon. Therefore, upon residing in Kasr,
engage only in righteous behavior.

ot fregrer SiY reft ¥ Yed §Y AR STdl &bl AR WA BT 30l B &, Torddds UdTd § I8 37a2d & Alel
I YT i1 21 |

48 Suggests that if those with lots of obstacles achieve liberation, how much easier still must it
be for those who have lived righteously.
49 These headings are Sanskritized, adding to an air of refined authority. The correct sandhi

here would be JdAT SEIT: (o31: + 370 = o311 So). However, | believe it would be more common to
see this written without declining the cardinal, making the heading instead the compound word
AT |

50

51 |In other instances, sanskrit vocative phrases of greeting are used. Here, the vocative plural of
F¥ is 53: | Here, the oblique plural is used instead.

52 gfIoT

53 The line below the final letter is a halant, used in Sanskrit to indicate a consonant is not
followed by any vowel. This name is pulled from Sanskrit, but employing halants is done
irregularly in this text.

54 g

55 A kund is a pool of water, usually man-made, and often square. They are usually found beside
temples or within temple complexes. They are used for ritual bathing by pilgrims and holy
people as a part of their religious activity. Manikarnika Kund is built into the stairs which make
up the bank of the Ganga in Kast, just north of Manikarnika Ghat, one of the cremation sites in
the city. Pilgrims who are performing puja for the benefit of their ancestors bathe both in this
kund and in the Ganga during the relevant rite.

12
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The Holy Visvanatha, who dwelling in Kast teaches the taraka mantra to all living beings, by the
power of which one is most assuredly attains liberation.

Teh HHY TIEIdT At &b TR aferse Sit o I arHed g 3113 3R IRER ardfelrd did gy 4t sreft urd &
HIGTeRT 156 aTHed A quid fasarm @bl @ aure | ff faearer Sit &1 & St shreft gt € g9# urd 3R
quatcaT3it bl &Y forasit o Tifd 2d € 31K 31a Ha reft # arg #d &

One day, on the bank of the Sarasvati river, Saint Vamadeva approached the revered Vasista,
and in the course of their discussion Vamadeva described the greatness of the abode of
Blessed Kasrt, saying “Oh, great ascetic! The Revered Lord Visvanatha’s domain, which is
indeed the city of KasT, in this very place the Revered Lord Siva provides the auspicious way for
the wretched and the virtuous, and you dwell eternally in Kasr.

WRIh Ig TRIVHT fehR St T 31T I B[ 1] Terfus? geafise ® 3rep! &t el 8, Reg R & i sreft 2

The afterworld is the great Varanast, Sankara’s forest of bliss. Although there are indeed many
tirthass9 on earth, for rectification,s0 however, there is KasT.

IET & YUg WTg 37 & S IS U&7 IR T Y e Y SITEI0T BT aRTER IS T & df 3qepY T St Y
ST STgepTdl & 3 a9 HIST & &1 el 1w &Il 2

This place’s auspicious atmosphere is eternal, so that whoever here gives food to a Brahman
regularly for a year, they will receive fruits as though they had done so for as many years as
there are grains of the great Ganga’s sands.

ST geuemreft H &g a9 B & d frg I 2l
Those people who dwell forever in KasT, they are just like Siva.

9 Tfd aferse 31k ariea & ardf gia &l &l Ffvad Hreft & ad |

In this way, Vasista and Vamadeva’s conversation coming to a close, both of these great sages
set off for Kasr.

56 ]

57 ggfy

58 ‘I&ﬁ

59 Sacred sites, where the worldly and transcendent intersect. Usually involving water, or the
crossing of a body of water, they are in this literature sacred sites for purificatory bathing.

60 This term more commonly means improvement, especially self-improvement. Thanks to Dr.
Khanna.
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BINHTET R 37gdre: Translation of the Kast Mahatmya Seth Ligo

H1eft &b FHepe 31 A STe H [Ta_TAHTAT M &b 31 [emeR 3/ ol i s 31k 3o wiarl &1
THY 8% ATH & &/ 7 afere 3R T I araiaTa e Pl fds § el 379 QA1 geui Bl forg € AR
STl 1] $781 Il & I RIR-UTADS! THT U3 b HP ¢wie2 TR TUAT BT AR STel 2|

As those two drew near to KasT, the Demon Vikaralonmal1’s many, arms-bearing nightwalkersés
appeared in the jungle, and the leader of the aforementioned horde, by the name of Dak, having
parleyed with Vasista and Vamadeva, said “Hey Demons! Kill these two men: tout-suite!
Amongst these, Vasista’s sons, the Parasara the assassi, having performed various sacrifices to
kill our father and family.”

g 3T UTY ST 8t AR o 21 <Y gt &Y 2T STt 2hTey pedh fAsT RRT A7 Wiciehs JT&T bl HeHs4
P aferse 3R IS Sit BT B BRI 3f<Ted™ 81 T 3R d QA1 g Hreft # 31 i gk a9 b
TURIT b 2T S bl U= b 31 faoammer Sies fARmar 1Mt a1y & &bl a) UTd fHay &3 it

Having received this command, as soon as the Nightwalkers ran [to kill them], at that very
moment Sankara, becoming enraged, opening his third eye, turned the demons to ashes, and
so ameliorated the predicament of the Revered Vasista and Vamadeva and they, both Saints,
arrived in KasT, and having done tapas for three thousand years, they pleased Sankara, and
receiving the boon from Lord Visvanatha of dwelling endlessly in KasT, they set up residence.

ST IS AT 3T AT WA TR ST &2 BT 31K 38 AT D1 G a1 39 breft i i & fSia faeT &,
q g9 A9l 81 STRIT|

Whichever pilgrim will go to the abode of those sages and does dar$an, and will listen to this
story, then whatever obstacles there are to their setting up residence in Kast will all be
destroyed.

Tqeifear: Fourth Portion

T A ATTded0e ¥ el 3 “3mefary oft faegHrer Sft Pt Hrefiydt § S oRR Y mTar 2 3 fAeay &
Hrer firerar 2[1] wrefht ¥ ser ey gor) foi 2, o Snfa fofm et fareammer Sit o1 & foraes goft & wgat &€t
H Higr BT 2|

Once upon a time, Yajiavalkya said, “Those who quit their bodies in ASutosa’s, the Lord
Visvanatha’s, City of KasT, they most certainly find liberation. In Kast Brahma is self-manifest in

61 IRIRR-®TdPk, name of a son, meaning “Skillful Killer”
62 GE?OEIE

63 Literally “nocturnal,” this term refers to those who move in the night, i.e. demons.
64 HIH

65 Should have the word 3 here.
66 FTTeIeerT
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BINHTET R 37gdre: Translation of the Kast Mahatmya Seth Ligo

thousands of lingas, amongst which the Jyoti Linga is of Lord ViSvanatha, by the darsan of
which moksa transpires easily indeed.

AT & STel Ja B F e gfees” gt € |
By performing worship with the water of JAianavapt,é8 the Divine becomes visible.

ot Im ® Wa 290 BT IS Uh &R I B1Mt § 31K Bt # Uep Tl Y deb oY hieh 2 St & oY
g gataT FfF g0 wreft ® I o am

Once, the King of Sveta Country, having ruled for a thousand years in Kast and a hundred
years on Kailasa, performed a sacrifice in Kas1 by means of Sage Durvasa, who was
dispatched by the Revered Sankara.

Ut T A g 21 preft W T ¥ G:meany At fohaT 3R 2y it [ 31 ardfeii R §Ei70 A FaT {6
4= g Preft 3R wreftareft wreft # wror @ arer|

So holy is this city.”! In KasT, Brahma performed the ten-horse72 sacrifice and after multiple
conversations with the Revered Sankara, Brahma said, “Blessed is KasT, and Kasi-dwellers and
those who relinquish their lives in Kasr.

BTN H 31T BT 3l & o & g R

Having come to Kas1, may you remain safe from desire and other pointlessnesses.”

T AT ARG Sit 76d & 7 H PIeft ATET BT YA W 3Meaaff=<id a1 a3 RT3 Hieft Arere go g
TRTIOT HTTaT 7 & derd — B12f g &l 38R FeTdeh gl U1 3R Y3IaTcHT Pl dRep H1 gRI74 HI&l
fAeTar 8[1] bact gTdt| 75 BT Wt 1T HITHT TSl & IR I8 TR gR76 | &l Sfral &

Once, the revered Narada, astonished by hearing the Greatness of KasT in a sacrifice to the
winds, asked Suryanarayana about the Greatness of Kast and the god Sdryanarayana
ligurgized: “Kast: these two syllables being combined, the trespasser and the righteous both, by

67 ﬁwq@: can also mean “perception of the Supreme Lord.”

68 Literally “knowledge-pool,” this is the name of a particular tirtha in Kasr.
69 GRT

70 STl

71 Lit: To such an extent is this holy city.

72 Dasasvamedha: now the name of one of the most popular ghats for pilgrims and the
performance of public ritual.

73 QZEZf

74 GRT

75 This is probably an errant sentence break.

76 R
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BINHTET R 37gdre: Translation of the Kast Mahatmya Seth Ligo

means of the taraka mantra,?7 achieve liberation. The trespasser alone must endure horrific
purgatory,’8 however he does not cross the threshold into hell.

9 Hifd AR ! G W ¥ FHSITAT e GH70 e ARG fAsTctle Pl Iel T |

In this way, the god Sdrya explained to Narada; then, pleased, Narada returned to his own
realm.

TSHIZRAR: — Fifth Portion

g HEY! U T f2Id Herd H G ATH ST & faeaufld ast # GAPHAR Sit 7 S breft Sit ol ’riierd
Ui fdaT T FHA®! d¢ W A ATHe G &b ATUSews2 3R Jaol T forsg (1] 37 fersat  Arvser
GIERTSTT & 3T | daT 3R J2rquf BIese 12t BT HIITERT TeiRToT183 P H1ef HIveed Bbleft Sit Pl 1R[] 3a4
& & 31 W A1 S 1t wreft it 3 A1) Fvee 3R afct 7 6 BT dBHaR Yol s A1 (0TRT B
A IR 9t faeaTer STt BT 22 Feh Hreft ATeTeRT Y[ (] Ay "et T ¥ Well-Hifd Her ue wreft St et
HIETeRT quiA fasa 1o “g afcl],] ST I Hreft # U axdT g31T e T Bdl & 39! HIel a9 & fHetdT 8
3R S IS UTY B AT & 3GP! 371G & WAl AT HITHT TSl 2,85 U8 FAS dfed 7 fRIawe bl TTaAT
PIeft H PBIb ST I BT el TA[1] ot b1l STt H St ATHD ST 31 AT G IS AT B H1f Y 372/86
AR HERTST & U a8 a7 fdhars? weg I 7 fAa & e AR St &1 Af=R disdT ST,] af AgnT
STt 9T T B AR 2 31T A F1eft U goTR I =T IR 1] WIa: B 8 e H1ss AR F fag
ATTSTETE? ST 3R 1] §1& H R WUTH 8F I <diard 8R MRGIST & 37T Bl Ial TT 3R 3aT a0
IST3MT A B1eft BT Q=T Y e | ST e WRGTST I T 2T Bl [1] de HRGIST 7 Broft Argrey

77 In this instance, implied to be &T + 2t (ka + $7). Thanks to Dr. Khanna for pointing this out.

8 Alternatively, could be the Purgatory of Bhairava: the word is an adjective here, and can mean
typified by the trait of horrificness, or by association with Bhairava, the horrifying one.
79 qH~

80 U>THI ‘BT

81 'q-ﬂ:n

82 Hrugey

83 gfeiRTaT

84 Oiq

85 Should be full-stop rather than comma.

86 37¢f

87 Y

88 |

89 dTcToTel

9 Y

91 IroT3T}
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BINHTET R 37gdre: Translation of the Kast Mahatmya Seth Ligo

Ui PBch ITSTT D1 GATSIEE T3 BT Feded ATHD G 3cd=T BT fob ol dretsian I 4R TA[1] 3R
Tep BoTR Y p1eft = &l d1e Sdterd [] Hreft o fobar qaies a1 fobam e el gred g3

| 1Efd UTS=meaT: | 192

Oh, Great Sage! One time, during devotion to Siva, during King Sunandana’s sacrifice for Al
Lords, the venerable Sunad, having gone to Kast, described its greatness, that “On the bank of
the Yamuna were Mandavya and Mudgal, disciples of the sage named Maun. Of these two
students, Mandavya went to King Bali’s sacrifice, and the greatness of Kast having become
famous, Mandavya came to Kast with King Bali. Just at that very point, Sage Maun also had
arrived in Kas1. So Mandavya and Bali, having seen Maun, having performed pajan, having
bathed in Manikarnika, having taken darsan of Lord ViSvanatha, asked after the Greatness of
Kast. So Saint Maun described exceedingly well, and for the purpose of liberation, the
Greatness of Revered KasT, saying, “Oh, Bali! Whoever dwells in Kast and is always engaged
in virtuous behavior doubtlessly receives liberation; and whoever engages in wicked behavior
doubtlessly endures the horrific suffering of Bhairava’s purgatory. Having heard this, Bali had a
Sivamarti installed in KasTt and returned to his own kingdom.

In KasT there was a sonless king named Devidasa. The king, with his queen, served the Great
King Nikumbha for a year for the purpose of obtaining a son. Becoming angry when a son was
not forthcoming, they had Nikumbha’s temple razed; so Nikumbha laid a curse upon them that
due to this wrongdoing of theirs, Kast would remain barren for a thousand years. On the very
next day, a king named Talajamgha came for the purpose of killing Devidasa. Later Devidasa,
having lost a fierce battle, went to Bharaddhaja’s asrama®3 and the two aforementioned kings
rendered KasT1 barren. King Devidasa told Bharaddhaja the entire story. Then, Bharaddhaja
described the Greatness of KasT1, and had the king perform the Desirous-of-a-Son sacrifice,
causing to spring forth a son named Pratadana that by him King Talajamgha died. And for one
thousand years Kas1 was barren. Later, Devidasa dwelt in Kast penitently, and eventually
obtained liberation.

So reads the Fifth Portion.

92 Literally “thus, the Fifth Portion,” it could be translated “So reads the Fifth Portion.” This is a
highly Sanskritized way to end a passage, and it is not used elsewhere in the text. The spelling
of paficamodhyayah does not match at the beginning and end of this passage. There are no
sentence breaks original to this passage. these inconsistencies indicate that this booklet was
cobbled together from several other sources, and not edited for consistency.

93 Dwelling, usually rural, of a saint or holy person.
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